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Welcome and Worship (8:30-9:00 am) 
 

Paper Presentation Session #1 (9:00-11:30 am) 
 

9:00-9:30 Steve Studebaker and Lee Beach (McMaster Divinity College) 

“Friend or Foe? The Role of the Scholar in Emerging Christianity”  
The changing nature of the Christian faith and the emergence of new church initiatives in Canada today include a 

diverse vision for the role of theological scholarship. On the one hand, many leaders of new church initiatives are 

practice-driven and are suspicious of academics. They believe theologians have a propensity for high-minded 

theories that have little bearing on the real questions and needs of the people in the churches. On the other hand, 

many of these leaders have an increased interest in theology, especially rethinking traditional ways of 

understanding cornerstone evangelical doctrines like the atonement, the nature of Scripture, the afterlife, and 

ecclesiology. Christian leaders are open to exploring these and other theological concepts and to considering new 

ways to express them.  

Where does this apparent dichotomy leave the Christian scholar? Is the scholar friend or foe to what is 

emerging in the church in Canada today? We believe that theological scholars can be friends with leaders and 

members of these new and innovative forms of the church. This paper, based on research being carried out on 

emerging churches in Canada through a Lilly Theological Research Grant, will present several types of emerging 

churches in Canada. It will showcase their practices and theological beliefs and how this diversity calls for 

rigorous and sensitive theological reflection. Furthermore, it will outline the role that the theological scholar can 

play in the life of the emerging churches.    

 

9:30-10:00 Anthony R. Pyles (McMaster Divinity College) 

“Asses at a Concert: Reflecting on (Biblical) Scholarship with Calvin and Augustine” 
Biblical and theological studies are the domain of the church, and contrary to the opinions of many scholars faith 

is not a hindrance but an epistemological necessity. Yet while many scholars seem to have little use for the 

church, the church often seems to have less use for biblical and theological scholarship. How then do we 

proceed, remaining true to our Christian profession and loving our Lord and his church with all of our minds?  

This paper will survey the orientations taken in biblical and theological scholarship from the early church 

to the present, discuss the integration, interaction, and fragmentation of the theological encyclopedia, and explore 

several models for the position of the scholar vis-à-vis the church. Special attention will be given to previous 

reflection on the distinctly Christian pursuit of knowledge by Augustine of Hippo and John Calvin, as well as 

Calvin’s memorable caricature of the natural person à la 1 Cor 1–2.  

The theological enterprise—including biblical studies—must find its basis in faith that seeks understanding, must 

find its locus of authority in the revealed Word of God, must recognize in its method the effects of sin on human 

reasoning, must find its aid in the Holy Spirit, and must pursue as its goal the edification of the believing 

community. We must return to Augustine via the Reformation. The best model for biblical and theological 

scholarship, therefore, is to view scholar as pastor, working for the edification and under the authority of Christ’s 

church. 

 



10:00-10:30 Bryan Picciotto (Roberts Wesleyan College) 

 
In 2 Samuel 11, the story of David’s kingship incontrovertibly worsens as the king rapes Bathsheba and 

(vicariously) murders Uriah. Then, in 2 Samuel 12:1-15a, David, who is apparently numb to the significance and 

ramifications of his odious actions, experiences an ethical critique from the prophet Nathan through  distinct 

messages: first Nathan tells a parable meant to awaken David’s conscience, then he delivers a prophecy of 

judgment from God, and finally he mediates forgiveness for David. Although all of Nathan’s messages 

seemingly present the king with an opportunity for repentance, the aftermath in 2 Samuel 13-20 reveals no 

tangible indication of a repentant process underway in David. This paper will examine the unfolding 

communication between Nathan and David in 2 Samuel 12:1-15a, distinguishing between Nathan’s three 

rhetorical messages. This paper will also illuminate how Nathan’s rhetoric—as parable, prophecy,  

mediation—consequentially influences David’s ―repentant‖ actions, or lack thereof. 

  

10:30-11:00 Christopher Zoccali (Rochester, NY) 

“So, You See, Those Who Believe Have Already Fulfilled the Law: What Does Paul Have to 

Say About Faith and Torah in Galatians 3.10-12?” 
Gal. 3.10-12 has traditionally been read as contrasting two irreconcilable means of relating to God, 1) doing the 

works of the law and 2) having faith, in which only the latter is appropriate for Christ followers. Among the 

several challenges of the text are: the import and function of Paul’s Deuteronomy, Habakkuk and Leviticus 

citations, the respective meanings of ―works of the law‖ and ―faith,‖ and how these verses fit into the larger 

argument of the letter, not least the immediate context of verses 6-14. While much scholarship has attempted to 

address these issues, in my view a singularly adequate reading, which rightly considers both the occasion for the 

letter, and the overarching theology that informs Paul’s argument, has yet to be advanced. Further, how this 

section of Galatians properly correlates with similar arguments made by Paul in his other letters, particularly 

Rom. 10.1-13, has not been satisfactorily explained.  

Thus this paper will attempt to provide an interpretation of Gal. 3.10-12 that does justice not merely to the 

immediate context of the passage, but also to the premise of the entire letter—that with the coming of Christ 

gentiles qua gentiles and Jews qua Jews are being united together as one multiethnic new covenant people in 

fulfillment of the promises of Scripture. As such, the text in no way suggests either a rejection of Jewish identity 

or an unmitigated rejection of Torah obedience for gentiles in Christ. 

 

11:00-11:30 Adrian Langdon (Nipissing University) 

―Election and Ecology: Revising Barth‟s Doctrine of God for a New Context” 
Karl Barth’s theology of nature is not often turned to by those constructing a theology for our time of ecological 

crisis. It has often been noted, by sympathizers and detractors alike, that Barth’s doctrine of creation is too 

narrowly focused on humanity or that his view of nature is instrumentalist—creation is merely the context for the 

divine-human covenantal drama. Jürgen Moltmann, for example, in critical dialogue with Barth, calls for the 

eschatological glorification of creation, wherein the non-human world participates in salvation. He suggests 

Barth’s theology misses this element. Moltmann calls for a social trinitarianism in which the category of 

―fellowship‖ over ―hierarchy‖ will enable Christians and western culture to properly respond to our context.   

In this paper I will explore a different avenue in examining Barth’s theology. To allow Barth to speak to us 

today I will argue that his doctrine of election needs to be expanded. In his struggle with his Reformed forbearers 

Barth’s doctrine of election focuses on the Christian community and individuals. I will suggest we can follow 

Barth’s revision of election but need to include creation as an object of election and salvation as well. The 

church’s ethical, political, and economic relation to the created world, then, is protologically secured in the 

doctrine of election and not only in eschatological glorification. To make this argument I will examine various 

sections of the Church Dogmatics, especially volume II/2, and supplement Barth with biblical exposition and 

theological reflection—even examining some of Barth’s favourite NT passages on election.   

 

CETA 2012 Business Meeting (11:30 am-12:00 noon) 

 



Lunch (12:00-1:30 pm) 

 

Paper Presentation Session #2 (1:30-4:00 pm) 
 

1:30-2:00 Nicholas Ansell (Institute for Christian Studies) 

“ „Tie Me at the Crossroads‟: The Binding of Isaac and the Undoing of Revelation in 

Genesis 22” 
This paper will examine Genesis 22 as a narrative that is unparalleled in its portrayal of how, in a fallen world, 

the Word of Life runs the risk of being misconstrued as a word of death. While appreciative of the holistic way in 

which a number of evangelical and non-evangelical scholars situate the Akedah (or Binding of Isaac) within the 

wider Abraham narrative, it will be suggested that, to date, even the most literary-sensitive, canon-conscious 

readings have been unable to understand God’s command to Abraham as anything less than what Crenshaw calls 

―a monstrous test.‖  

This calls for a new interpretative approach. Thus, by drawing on parallels with how the blessing/ 

benediction of Gen 1:28 is heard as a curse within the Babel narrative of Genesis 11, it will be suggested that 

God’s Word to Abraham is masterfully portrayed in the text both as the command that Abraham misconstrues 

and as the very different request that he is unable hear. In this interpretation, in which holistic reading strategies 

and detailed linguistic analysis are combined, Genesis 22 emerges for the reader as less a test of obedience than a 

test of discernment.  As for Abraham, paradoxically, the same hermeneutical context that leads to what we may 

think of as a severing of faith and reason also allows Abraham to model how faith may address the im/possibility 

of revelation in an uncertain world.  

 

2:00-2:30 Traci Birge (Northeastern Seminary) 

“Innovators of Culture, Agents of History: The Open Role of Humanity in the Primeval 

History” 
It is widely acknowledged in comparative studies of the Old Testament and the ancient Near East that there is a 

significant contrast between culture building in ancient Near Eastern (especially Akkadian) literature, where 

culture is conceived as a gift from the gods (to which humans—with the exception of the king—do not 

contribute), and the distinctly human origin of culture in Genesis 1-11. The account of the development of 

culture in the Primeval History affirms the role of humans as cultural innovators or agents of history. Many 

biblical scholars, however, see than this affirmation of the human role in a negative light and attribute the 

cultural innovations in the Primeval History to human sinfulness, especially since much of this cultural 

development is attributed to the line of Cain. The culmination of this negative cultural development is the Tower 

of Babel.  

This paper disputes a simplistic claim that Genesis 1-11 is negative towards human culture by investigating 

to what extent the God-given open-ended role of human agency and initiative is affected by the fall in the 

Primeval History. I intend to show that the meaning of imago Dei in Genesis 1-2 includes culture building and 

that this image is retained after the fall. The line of Cain thus demonstrates the human capacity for both the 

positive and negative expression of that image.  

 

2:30-3:00 Spencer Miles Boersma (Wycliffe College) 

“The Symphony of the Word: The Theological Exegesis of Stanley Grenz” 
At his death, Stanley Grenz was a leading evangelical voice, influential to many Canadian Baptists, but was not 

well known to many post-liberals. However, his theology, as this paper will argue, is a definitive enhancement of 

post-liberalism’s now popular project of ―theological exegesis.‖ While many of Grenz’s own evangelical 

community criticized him for his use of postmodernism in his theological method, critics (such as Carson and 

later Knowles) did so with little attention to the rest of his theology or his diverse philosophical and theological 

influences, largely ignoring his later fully developed works in The Matrix of Christian Theology as the ultimate 

test case for the validity of his method.  

This paper will not commit this error as it intends to exposit the contours of Grenz’s approach articulated in 

his earlier writings through his bold yet unfinished works written later at the end of his life. These works 

demonstrate Grenz’s vision of exegesis that is both theological provocative and culturally relevant, avoiding the 



dangers of irrelevance and Biblicism on the one hand and accommodation on the other. Employing insights from 

his mentor Pannenberg, postmodern philosophy, speech-act theory, his pietistic-evangelical heritage, and 

reaching deep into the riches of the Catholic and Greek Orthodox traditions, Grenz’s theological exegesis, set 

within his methodology, offers a unique contribution to conducting theological exegesis that post-liberalism has 

developed and is still developing, a contribution that is not only biblically and theologically insightful but 

apologetically powerful. This paper will delineate Grenz’s bold ideas on how conversion, tradition, culture, and 

epistemology relate to theological exegesis and how the ―symphony‖ of these results in his impressive 

contributions to the doctrines of the Trinity and the imago Dei. 

  

3:00-3:30 Dane Neufeld (Wycliffe College) 

“Troubled Times: Stanley Grenz and the Problem of Evangelical Division” 
In this paper I would like to look at Grenz’s proposal for refashioning evangelical theology and overcoming the 

historic divisions engendered by foundationalist epistemologies. In particular, Grenz employs the concept of 

narrative to reorder the evangelical approach to Scripture and suggests that the Scriptures are a narrative world 

that constitute Christian identity and root local Christian communities in the eschatological work of God. Grenz 

hopes that the focus upon narrative roots the center of Christian life in the lived community that exists in history 

and not in doctrinal formulations. 

I would like to argue that Grenz’s narrative approach contains many virtues as it seeks to recover the 

central elements of the evangelical tradition: a vibrant and lived ―convertive piety‖ centered on the person of 

Jesus Christ. However, I believe that Grenz does not take the narrative approach far enough, especially in his 

own understanding of the history of modernity, and subsequent postmodernity. That is, if the Church is rooted in 

the Biblical narrative, then it seems necessary to read the Church’s history through the employment of Biblical 

referents and figures. The Anglican theologian Ephraim Radner has done something like this in The End of the 

Church. While the conclusions of Radner’s book may be disputed, it shows the possibility of interpreting the life 

of the Church within, in this case, the figural references of judgment, exile and covenant inherent in the life of 

Israel and fulfilled in the person of Christ. Because Grenz does not root modernity or postmodernity in a Biblical 

or providential narrative, the terms tend to overshadow the narrative and providential character of Christian 

history, and in particular, evangelical history. Thus, I would argue that the turn to postmodernity, in the case of 

Grenz, contains the internal risk of creating new divisions within evangelicalism based upon the interpretation of 

these inflated categories. 

 

3:30-4:00 Mark Bowald (Redeemer University College) 

“We Have Never Been Secular: The Politics of Reading Scripture and Doing Theology in 

Support of Tolerance: An Evangelical Response to Postsecularism” 
Bruno Latour, in his prophetic We Have Never Been Modern (Harvard UP, 1993) asserts that the various 

dualisms that characterize the Modern mindset are, in fact, chimera; that despite popular contemporary 

perceptions, reason and faith, science and humanities, subject and object, have and will always possess porous 

relationships to one another. Since 1993 the interrogation of these boundaries has been vigorously pursued by 

various fields that fly under the ―post‖ banner. One of these, Postsecularism, focuses on the relationship of 

religion and politics. It is increasingly recognized that the purported boundaries that underwrite secular accounts 

of liberal democracy, the stable boundaries between religious and political practices, are only ad hoc, partial, 

constantly shifting and morphing. Canadian society, however, remains mired in a rigid, reductionist and 

increasingly antiquated secularism. 

Acute Postsecularists observe that the pursuit and promotion of religious tolerance, as a facet of protecting 

human rights and justice by the state, is dependent upon specific judgments about religious subjectivity: what 

constitutes permittable or unpermittable practices of faith, from reading Scripture to wearing veils. Governing 

political institutions, then, occupy an ironic position in the administration of tolerance: they rely on substantive 

theological anthropologies in order to administer religious practices impartially. 

The recognition of this has previously unconsidered implications for the role of reading Scripture and doing 

theology. The state is (appropriately) limited in its ability to undertake theological reflection. The responsibility 

for articulating the rationale for the practice of tolerance falls necessarily, then, to theologians (broadly defined) 

of deeply confessional traditions and especially to the majority religious traditions within societies. Evangelicals 

share this responsibility proportionate to their presence in western liberal democratic societies. 


